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              Professor Surendra Shivdas Barlingay was a great teacher, educationist, social reformer, journalist, political activist and most importantly for the present purpose, a great philosopher. The present study attempts to describe and discuss the perspectives of Professor S. S. Barlingay (hereafterSSB) on various philosophical issues and their solutions.  

            I have called my study a Critical Survey.  It is not a critical examination of SSB's philosophical endeavor. Taking into consideration the diverse writings of SSB, I have tried to distinguish between what is more fundamental and what is of secondary importance, what is SSB's own view  and what is the  record of some else's view. I have concentrated on the most important aspects of SSB's own view and tried to rearrange and reorganize SSB's thoughts as a whole, so that the organic unity of his thoughts becomes clear. 

            I think this kind of critical rearrangement of SSB's thoughts is a prerequisite of another type of critical approach, that is, its critical evaluation. Because if a thought or philosophy is not made available in comprehensive and interconnected form, the criticism of the thought is likely to be fragmentary and misleading. Hence present thesis can be called the first step towards the critical evaluation of SSB's philosophy.   

           This thesis is divided into five chapters. 

Chapter 1: S. S.Barlingay's reflections on the concept of Philosophy.

Chapter 2: The core aspects of S. S. Barlingay's philosophy.

Chapter 3: S. S. Barlingay's reflections on the nature of Indian 
                 Philosophy.

Chapter 4: The socio-political philosophy of S.S. Barlingay 
Chapter 5: A brief survey of S. S. Barlingay's views on Indian Logic,                    

                Ethics and Aesthetics.                    

Conclusion.

Chapter 1: SSB's reflections on the concept of Philosophy.

                     The first chapter gives the survey of SSB's reflections on the concept of philosophy. SSB did not have a rigid or absolutist concept of philosophy. He rightly notes that ''we cannot assert in an Aristotelian strain that there is only one true conception of philosophy whereas misconceptions are infinite, for each age and each thinker, has offered a new conception of philosophy which cannot be brushed aside by merely calling it a misconception." However SSB did develop his own conception of philosophy. We find that he focuses on three aspects of the nature of philosophy.

           (A) For him, philosophy is an apex intellectual exercise which takes place all over the world in different time periods, irrespective of the geographical limit, race-limit, etc. 

          (B) For him Philosophy is an action. He does not allow the word 'speculation' to be applied for this activity since he believes, that philosophy is an action oriented discipline, in the true sense of the term.  

          (C) For him philosophy is analysis. By the term analysis he generally meant ordinary language analysis and conceptual analysis.      

               His general conception of philosophy had bearing on his conception of Indian philosophy as well.  While developing his conception of philosophy he found that there are different misconceptions about the Indian philosophy.   

        1) First misconception about the so-called Indian philosophy is suggested by the expression 'Indian philosophy' itself. SSB points out that the very title     'Indian Philosophy' itself is misleading and confusing one. The expression, Indian philosophy, is an instance of transferred epithet. It is philosophy, propounded by Indian philosophers.

        2) The second misconception about the so called Indian philosophy is that, it is a kind of 'System'. Hence the orthodox and non-orthodox schools of Indian philosophical thoughts are labeled as 'Systems'. For SSB, these are not Systems, but Ways of knowing. To regard philosophy as system building is an impact of Hegelian conception of philosophy, according to SSB.  

        3) The third and main instance of misconception about Indian Philosophy   is created mainly by western mind. According to SSB the misconception that problems of Indian philosophy are different in genre than those of the West, is a creation of the Indologists and Orientalists. For the western mind Indian Philosophy appears more religious and dogmatic. Of course, this misconception is not baseless. According to SSB, theosophists, yogis and religious preachers are mostly responsible for the misconception, that all Indian philosophy is mystical, theological, religious and idealistic. This misconception implies that Indian philosophy is not philosophy in true sense of the term.  SSB disagrees with it. He says," Philosophical questions of real importance were, indeed, asked in ancient India and the answers suggested by the philosophers then are still worthy of our consideration." In fact the distinction between Western and Indian philosophy is fictitious, according to SSB.

       In the first chapter I have also discussed SSB's own way of philosophizing. In his philosophizing SSB does not believe in compartmentalization of philosophy into logic, metaphysics and ethics. He discusses them in interrelated way. Secondly, common sense view of the world and ordinary language, play very important role in his philosophizing. And thirdly, he introduces an important methodological tool called geni-analysis. 

SSB's methodology: geni-analysis
            Geni-analysis is a word coined by SSB himself. It is combination of two words. Genesis and analysis. The term genesis refers to the origin or root. By this, SSB means historical root. Generally analysis of a concept is done without taking into account the historical origin of the concept. But SSB in his geni-analysis tries to go to the genesis of the concept while analyzing it. Here he is making use of two tools: imagination and critical method. By imagination he tries to discover the basic structure, which gives rise to particular concept or thought and by using the tool of critique, he discriminates and scrutinizes his discovery in terms of correctness and incorrectness. This seems to be the nature of geni-analysis as he understands it.

Chapter 2: The core aspects  of S. S. Barlingay's  philosophy.

                  In the second chapter, I have discussed SSB's those articles, which are central to his philosophical endeavor, e.g.  ''One World'', ''Language and the World'', ''Awareness'', ''Value, Values and Value Systems", and ''Distinguishables and Separables''.  The views presented by SSB in these articles are like regulative principles that govern almost his entire philosophical discourse.  

                In the essay ''One World'' SSB explains a certain philosophical position regarding man's relationship to the world by means of a conceptual analysis of two perspectives. One he regards as Cosmocentric and the other as Anthropocentric. According to the Cosmocentric view, the world exits in its own rights. He calls it astronomical world. With human interference this world turns into geographical world. The geographical concept of the world is only a sub-case of the astronomical concept of the Cosmocentric world. As against this astronomical-cum-geographical concept of the world, there arises the Anthropocentric concept of the world which he calls Social world. SSB in this article is concerned with the problem, 'how this world will be one human world'. He discusses two models of society which he calls 'funnel model' and 'net model', the first being based on hierarchy and exploitation and the other on equality and freedom. SSB describes and supports Sarvodaya which is an example of net model. 

              ''Awareness'' is SSB's another article representing a core aspect of his philosophy. For him awareness is the only distinct characteristic of human being which places him above all in this world and stands to be the instinct for the creation of the anthropological world and history. Here he distinguishes between consciousness and self-consciousness. In terms of this distinction he defines the demarcating line between man and other animals. He also distinguishes between biological consciousness and epistemological consciousness. The epistemological consciousness is inseparably related with will, desire and awareness. For him self-consciousness is an evolving concept and it is different both from biological consciousness and consciousness as it is ordinarily termed, though it presupposes consciousness in both these senses. In one sense of the term both self-consciousness and consciousness would be a function of certain organization called the body and so both self-consciousness and consciousness would depend on body.

               The article "Language and the World'' discusses the two conceptions of world with special reference to language. Another important article ''Value, Values and Value Systems" presents SSB's basic insights on the concept of Value from meta-normative as well as normative perspective. 

               ''Distinguishables and Separables'' provides us a key concept in SSB's entire philosophical discourse. SSB has applied it, as philosophical tool for explaining his claims. He wrote many articles showing how problems in metaphysical, epistemological, ethical, logical, aesthetical fields arise due to neglect of the distinction between separability and distinguishability qua-distinguishability and may be solved by applying this distinction.  

              For SSB this is a very fundamental distinction and ignoring it, has led to several philosophical muddles which he compares with Ryle's category mistakes. He brings to our attention that such a notion of category mistake is traceable even in the concept of  Adhyasa. 

              Perhaps SSB himself looks at his philosophy or his philosophizing as a critical-conceptual inquiry into different issues and therefore 'Distinguishables and Separables' assumes prime importance in his approach to philosophy. SSB's project 'Distinguishables and Separables' can be looked upon as providing a conceptual device for explaining his position on the world, knowledge and value.  With the help of the conceptual frameworks and tools he develops in these articles, he builds the edifice of his philosophical thought. He defines his philosophical thought against mysticism, idealism, traditionalism and   totalitarian socialism. 

Chapter 3: S. S. Barlingay's reflections on the nature of 
                    Indian Philosophy.

            The third chapter takes into account the various approaches SSB develops towards Indian culture in general and Indian philosophy in particular. According to SSB, what we call Indian culture today, is in a way, a rainbow culture; it is a syncretism of several cultures, of several tribes, where an attempt has been made to blend them in one. SSB makes it explicit, that, the ancient Indian culture from the very beginning itself, is compilation of many trends, karmakandas and thoughts.

          Indian philosophy, particularly the practical philosophy (which includes mainly ethics) of Indian origin, should be studied on the background of the complex Indian culture according to SSB. In general, Indian philosophy for him is the joint product of Indian cultural conditions and the logical-epistemological considerations which are universal. Western historians neglect the epistemological-logical approach of Indian philosophy and render it as mere religious thought. SSB in this way expresses his dissatisfaction about the western historians of philosophy. In his own understanding rather 'reunderstanding of Indian philosophy', he attaches importance to both – it's cultural aspects as well as universal aspects. But it should be remembered that  even the universal aspects of Indian philosophy, according to SSB, are ultimately anthropocentric. And this is true, not only of Indian philosophy, but of philosophy in general. 

             SSB elaborately discusses the ritualistic philosophy of Purvamimamsa as a challenge before the Indian Philosophical thought. 

             He re-dichotomises the ideological conflicts in Indian philosophical tradition as the one between Purvamimamsa and the other darsanas. By applying his method of geni-analysis he gives a novel interpretation of the schools like Samkhya, Buddhism, Jainism and Vedanta, which presents these darsanas as more philosophical than religious, more secular than other worldly.  

            When SSB conceptualizes Purva Mimamsa as a universal category; it becomes possible for him to analyse different darsanas of Indian philosophy in terms of their pure philosophical form and their form contaminated by some kind of  Purva Mimamsa. According to him different philosophical systems are primarily opposed to Purva Mimamsa system, but since Purva Mimamsa in its universal form, has impact on practical and intellectual life, these philosophical systems get affected by Purva Mimamsa type of thinking. Carvaka darsana is one exception to the impact of  Purva Mimamsa.

             SSB develops the concept of Purva Mimamsa as a universal category in the following words - "By Purva Mimamsa I do not mean what is given by Jaimini and his followers. The code prevalent in any tribe or society and which gives sanction to social practice is, for me the Purva Mimamsa of that tribe or society. Such practices in some form are followed even when different tribes tend to unite. I may further assert that even after the emergence of genuine thought, a tendency to vulgarize that thought and practices continue to affect and tone the people. We, for example, think today that Advaita Vedanta dominates and rules the society but the fact is that the Vedantic theory continues to rule the minds of the people only after getting polluted and vulgarized by ritualistic practices."    

            The ideas, those are central to Purva Mimamsa darsana got percolated in all trends, thoughts and life forms of those whosoever settled in India. It, thus became dominant practical theory. Therefore, SSB interprets this phenomenon in a different way. He claims, therefore that today the philosophy, which dominates India is certainly the philosophy of Purva Mimamsa and is the outcome of karmakanda. The karmakanda according to him is predominant in some form even in the philosophies of Buddhists and the Jainas. 

             For SSB Purva Mimamsa as a darsana and as the theory of action has controlled the minds of Indian people irrespective of the cast, creed, Varna, gender. Hence, one may say, that there are two concepts: the concept of Purva Mimamsa Darsana and the concept of Purva Mimamsa theory. Both of them are concepts, but the first is traditional darsana type and the other is the pure form abstracted by SSB himself.   

            Hence we have an interesting picture of Indian philosophical scene. On one extreme pole we have Purva Mimamsa; on the other extreme pole we have Carvaka which is an extreme anti- Purva Mimamsa system and does not get affected by it. In between we have two versions of each darsana – its so-called original or pure form and then its  Purva Mimamsa affected form.          

	Vedanta

(PM affected)
	Vedanta

Original



	Buddhism

(PM affected)
	Buddhism

Original


           


	Jainism 
(PM affected)
	Jainism 

Original


	 Samhkya 

(PM affected)
	Samkhya Original


                   We can see in the above chart that the original forms of these darsanas are closer to Carvaka and PM-affected forms are closer to Purva Mimamsa. 

                Why does SSB claim that philosophy is one and same activity all over the world? The probable answer could be that, he wants to give at least equal status, prestige and ranking to Indian Philosophical Thought along with the western philosophical thought. Indian soil has been producing great heritage and culture in human race at large.  He tries to bring to notice of the world that whatever philosophy rose in the world, it rose first in Indian land, not in ancient Greece. 

Chapter 4: The socio-political philosophy of S. S. Barlingay.

         This chapter deals with SSB's views regarding society with its various aspects such as cultural, economical and political. SSB was concerned with 'society' not from the point of view of status quo but from the point of view of social change. 

                As we have already noted, SSB in his ontology distinguishes between cosmocentric world and anthropocentric world. His socio-political philosophy is a development over this distinction. But when he wants to talk about culture or civilization particularly, he has to give further analysis of  anthropocentric world, which he calls social world, or social reality. It is human construct. According to SSB, the anthropocentric world or the second order reality is created one and through this creation history comes into existence. Thus second order world is the social reality which is essentially historical. He agrees with Marx that capitalism is history of exploitation. This exploitation according to him has in its background some philosophies such as Platonic idealism, Spinoza's philosophy (which he mentions as being described as crass materialism having no place for ethics and religion) or Mimamsa-affected Vedanta which has made Indian life as machine of chaturvarnya.                 

           Culture is a central theme in SSB's socio-political philosophy. In fact it emerges from his ontology which distinguishes between cosmocentric and anthropocentric. Development of culture marks transformation of cosmocentric world into anthropocentric world.  We can say, that culture is co-existence with the anthropocentric. Whatever is included in anthropocentric is included in human culture, says SSB. It includes history, religion, philosophy, science and other human institutions. That is why, he deals with religion and philosophy along with culture in India in many of his articles. In the threshold of Poverty, Power, Progress SSB gives a threefold classification of the social reality. 

          (A) In the first type, man simply reconstructs the natural reality and brings into existence buildings, bridges, escalators etc. 

          (B) In the second type, man uses the principles from natural reality to introduce things entirely new, which could never be there in the natural reality such as electric bulbs, radio-sets, televisions etc. It is the realm of natural sciences which deals with discoveries and inventions.

          (C) In the third type, it is the creation of man's ideas and takes the form of theory and art. Ethical theories and political systems, literature and art and aesthetic appreciations—all these are the instances of the third.  This is what we call civilization and culture.

           In brief, anthropocentric world according to SSB is the world of culture and he explains in his critique of culture how religion, science, philosophy and the other fields of life are interrelated. In his anthology Poverty, Power, Progress he analyses the concepts of poverty, power, democracy, progress and revolution.
           His distinction between economics of need and economics of want which gives a direction and foundation to his thought on social change and substantiates the ideal of Sarvodaya. While discussing the concept of revolution SSB shows that even revolution has two aspects, destructive and constructive. His articles on Gandhian economics and Sarvodaya give a shape to SSB's ideas concerning ideal society. He suggests that only Gandhian Thought can be the remedy for this exploitative social world to be the one human world.       

Chapter 5: A brief survey of S. S. Barlingay's views on Indian Logic, Ethics and Aesthetics.        

               In this chapter, I have made a brief survey of SSB's conceptions regarding his major findings in Indian logic, Indian ethics and Indian aesthetics.  In fact logic, epistemology, ontology, ethics and aesthetics is a western way of classifying philosophy and in western philosophy we find that, these branches are developed independently or separately. In Indian tradition, however most of these branches are found in mixed or interconnected form and SSB also had some reservations about classifying Indian philosophy in the western fashion.

           This does not meant that he was opposed to area-wise classification of philosophy. He agrees that different classifications may be right or correct in their own right. In fact a reconstruction of Indian philosophy in the Western mould was one of his projects. Hence although there are no independent branches such as logic, ethics and aesthetics in Indian Philosophy, if Indian Philosophy is to be introduced to modern intellectual audience, it is to be reconstructed and classified in terms of these areas. Hence through his three 'modern introductions'  of  Indian Logic,  Indian Ethics, Indian Aesthetics SSB tries to show that Indian philosophy can be studied as philosophy in the same sense in which  western philosophy is philosophy. 

            In his A Modern Introduction to Indian Logic ,SSB  introduces Indian Logic – particularly Indian theory of inference by using the apparatus of Symbolic logic and discusses issues concerning inductive logic and scientific method. SSB also discusses Indian philosophy of language – which is closely connected with logic – with special reference to the school of Sanskrit grammar and Sankara's analysis of language. 

           In his A Modern Introduction to Indian Ethics SSB discusses how ethical concepts developed in the diverse Indian culture and discusses in detail the concepts like Rta, Rna and Purushartha. 

           SSB's third 'modern introduction' is A Modern Introduction to Indian Aesthetic Theory  where he explains that the foundation of the Indian aesthetic theory can be traced to Bharatamuni's Natyashastra where he gave his theory of beauty (theory of rasa) which was later elaborately developed by learned scholars. 

 Conclusion 

                In the concluding chapter I have highlighted SSB's contribution to philosophy. I have underlined his insightful distinctions such as,-   
          (a) Distinguishables and Separables

          (b) Cosmocentric and anthropocentric 

          (c) Economics of needs and economics a wants

                His reconstructions of Indian philosophy as Purva Mimamsa and anti-Purva Mimamsa can also be regarded  as his major  contribution to philosophy.

           The significance of SSB's approach to Indian philosophy can be compared to that of Debiprasad Chattopadhyaya. Although the ways in which they classify Indian philosophy are different, both of them are developing this- worldly approach to Indian philosophy. Hence SSB can be regarded as a major philosopher representing the secularist turn in Indian    philosophy.
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